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Verses 86 and 87 with 88 

And if We willed, We could surely do away with that which We revealed to 

you. Then you would not find for yourself concerning it an advocate against 

Us 

Except [We have left it with you] as a mercy from your Lord. Indeed, His 

favor upon you has ever been great. 

Say, "If mankind and the jinn gathered in order to produce the like of this 

Qur'an, they could not produce the like of it, even if they were to each other 

assistants." 

Verses from 90 to 94 with verse 95: we mention the last two verse (94 & 95) in 

which the shift takes place 

And what prevented the people from believing when guidance came to them 

except that they said, "Has Allah sent a human messenger?" 

Say, "If there were upon the earth angels walking securely, We would have 

sent down to them from the heaven an angel [as a] messenger." 

Verse 99 and 100 

Do they not see that Allah, who created the heavens and earth, is [the one] 

Able to create the likes of them? And He has appointed for them a term, about 

which there is no doubt. But the wrongdoers refuse [anything] except 

disbelief. 

Say [to them], "If you possessed the depositories of the mercy of my Lord, 

then you would withhold out of fear of spending." And ever has man been 

stingy. 

These Grammatical shifts seem to be more like a disconnecting feature of 

the Qur’an to some linguists, yet if we consider the unique qualities of the Holy 
Book, where Allah speaks to and addresses the Prophet (PBUH), mankind, the 

believers, the disbelievers, men, women, things … etc. And sometimes speaks 
about them, describes them, orders, prohibits, informs, urges, warns … etc, making 
reference both to this world and to the next, telling stories about former people and 

describing the state of upcoming generations (Abdel Haleem 2011). All this is 

done with regards to the different aspects of Allah’s powers, unlimited abilities and 
sublime Godhead. Allah in the Qur’an is seen as the one having access to the entire 
universe with its various creatures and creations, where He can address anyone, 

anytime in the way he wishes. 

This complexity and diversity is best treated through grammatical shifts, 

which enables moving back and forth through time (change in tenses), divert the 

attention of the reader/ listener from one situation to another (change of addressee), 

describe a situation from various perspectives, speaking to people from various 

viewpoints…etc. The cohesive function of iltifãt, then, lies in the fact that it helps 

handle the enormous number of topics, themes, and addressees of the message of 

the Qur’an as shown in the previous findings.   
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destroy it with [complete] destruction.      And how many have We destroyed from 

the generations after Noah. And sufficient is your Lord, concerning the sins of His 

servants, as Acquainted and Seeing.  

Here the shift is in person form the first person plural (We) to the third 

person (your Lord), as it can be seen from the first person plural ‘we’ meaning 
Allah, to the second person singular meaning the addressee Muhammad (PBUH) 

(your lord). The Furqãn Magazine (id) states that the shift to address the Prophet 

here is meant to draw the attention of the reader/listener to the fact that the verse 

precisely concerns the Prophet (PBUH) then, it is directed toward every person. 

This is justified by the reasons of revelation of the sũra in hands, which was meant 

to strengthen the Prophet (PBUH) against the provocations of the disbelievers.  

Other examples of mood shifts (from the indicative to the imperative) are 

provided by the verses in which Allah turns from various addresses toward the 

Prophet(PBUH) with the word ‘say’ emphasizing an order. This case is very 

common in the Qur’anic texts, some examples from our text are:  
Verses 41 and 42 

And We have certainly diversified [the contents] in this Qur'an that mankind 

may be reminded, but it does not increase the disbelievers except in aversion.             

Say, [O Muhammad], "If there had been with Him [other] gods, as they say, 

then they [each] would have sought to the Owner of the Throne a way."  

Verses 55 and 56   

And your Lord is most knowing of whoever is in the heavens and the earth. 

And We have made some of the prophets exceed others [in various ways], 

and to David We gave the book [of Psalms]. 

Say, "Invoke those you have claimed [as gods] besides Him, for they do not 

possess the [ability for] removal of adversity from you or [for its] transfer [to 

someone else]." 

Verses from 49 to 51 

 

And they say, "When we are bones and crumbled particles, will we [truly] be 

resurrected as a new creation?" 

Say, "Be you stones or iron. Or [any] creation of that which is great within 

your breasts.”  
And they will say, "Who will restore us?" 

Say, "He who brought you forth the first time."  

Then they will nod their heads toward you and say, "When is that?" 

Say, "Perhaps it will be soon.  

Verses 83 and 84 

 

And when We bestow favor upon the disbeliever, he turns away and distances 

himself; and when evil touches him, he is ever despairing. 

Say, "Each works according to his manner, but your Lord is most knowing of 

who is best guided in way." 
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Verse 60: . . .  We told you, "Indeed, your Lord has 

encompassed the people." And We did not make the sight 

which We showed you . . . as was the . . . And We threaten 

them, but it increases them . . .  

From the past to the 

present. 

Verse 64: And incite [to senselessness] . . . and assault them 

. . . and become a partner . . . and promise them." But Satan 

does not promise them except delusion. 

From the IMP to the 

IND. 

Verse 107: . . . those who were given knowledge before it - 

when it is recited to them, they fall  . . .  

From the past to the 

present. 

Verse 78: Establish prayer at the decline of the sun . . . 

Indeed, the recitation of dawn is ever witnessed. 

From the imp to the 

ind 

Verse 85: And they ask you, [O Muhammad], about the soul. 

Say . . .   

From the ind to the 

imp. 

Verse 93: Or you have a house of gold or you ascend into 

the sky. (And [even then], we will not believe in your 

ascension until you bring down to us a book we may read.") 

Say, "Exalted is my Lord! Was I ever but a human 

messenger?" 

from the ind to the 

imp 

then in the quoted 

statement from the 

present to the past.  

 

According to Abdel Haleem (2010) and many rhetoricians and interpreters 

and from the analysis of the table above, we can summarize the indications and 

functions of tense shifts as follows: 

1. Indicating a second remarkable action or event that is renewed, repeated or 

continual through time in the present (verses: 107, 60 and 59). 

2. Indicating a fact or a general truth to support a previous idea (verses: 78, 64, 59, 

53, 34, 33, 32, 29 and 24). 

3. Conjuring and highlight the importance of a requested act into the mind of the 

reader/ listener (verses: 23, 28, 33, 34, 39, 85 and 93).   

4. Sometimes, after making a statement in the present, an event/action or a 

succession of events/ actions which took place in the past are spoken. This shift is 

used to display and emphasize the value of the latter with regard to the present 

(verses: 93, 55 and 07). 

Other instances of grammatical shifts are:  

Verses 13 and 14: And [for] every person We have imposed his fate upon his 

neck, and We will produce for him on the Day of Resurrection a record which he 

will encounter spread open.              [It will be said], "Read your record. Sufficient 

is yourself against you this Day as accountant." (From the indicative to the 

imperative).  

The use of the indicative in verse 13 along with the third person singular gives the 

reader/listener the impression that he is not intended with the speech, the shift then 

to the imperative (second person) as an element of surprise is used to turn his/her 

attention to the fact that he/she also will live the same experience (The Furqãn 

Magazine: 2011).  

Verses 16 and 17: And when We intend to destroy a city, We command its affluent 

but they defiantly disobey therein; so the word comes into effect upon it, and We 
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meaning to the present perfect, simple or to the future. The past is rendered to the 

present perfect, simple past of past perfect.  

Table 2: Shifts in Tenses in SI Translation of Sũra Al-Isra’. 
Iltifãt Type 

Verse 01: . . .took . . .we have blessed . . . he is the Hearing . . 

. 

From the past to the 

present 

Verse 07: if you do good you do good for yourselves . . . do 

evil … do it to yourselves . . . when the final promise came . . . 

they entered . . .  

From the present to 

the past 

Verse 23: And your Lord has decreed . . .them reach old age 

[while] with you, say not to them. . . and do not repel them 

but speak to  . . .  

From the IND to the 

IMP. 

Verse 24: And lower to them . . . and say, "My Lord, have 

mercy upon them as they brought me up [when I was] small." 

From the IMP to the 

IND. 

Verse 28: And if you [must] turn away . . . you expect, then 

speak to them a gentle word. 

From the IND to the 

IMP. 

Verse 29: And do not make your hand [as] . . . or extend it 

completely and [thereby] become blamed and insolvent. 

From the IMP to the 

IND. 

Verse 31: And do not kill your children. . .. We provide for 

them and for you. Indeed, their killing is ever a great sin. 

From the IMP to the 

IND. 

Verse 32: And do not approach unlawful sexual intercourse. 

Indeed, it is ever an immorality and is evil as a way. 

From the IMP to the 

IND. 

Table 2: Continued. 

Verse 33: And do not kill the soul which Allah has forbidden . 

. . And whoever is killed unjustly - We have given his heir 

authority, but let him not exceed . . . Indeed, he has been 

supported [by the law]. 

From the IMP to the

IND. Then from the

IMP to the IND. 

Verse 34: And do not approach the property of an orphan, 

except in the way that is best, until he reaches maturity. And 

fulfill [every] commitment. Indeed, the commitment is ever 

[that about which one will be] questioned.  

From the IMP to the

IND. Then from the

IMP back to the

IND. 

Verse 39: That is from what your Lord has revealed to you . 

. . And, [O mankind], do not make [as equal] with Allah 

another deity, lest you be thrown into Hell, blamed and 

banished. 

From the IND to the

IMP. (also verses

35, 36 &37) 

Verse 53: And tell My servants to say that which is best. 

Indeed, Satan induces [dissension] among them. Indeed 

Satan is ever, to mankind, a clear enemy. 

From the IMP to the

IND. 

Verse 55: And your Lord is most knowing of whoever is in 

the heavens and the earth. And We have made some . . . and 

to David We gave the book [of Psalms]. 

From the present to

the past 

Verse 59: And nothing has prevented Us . . . peoples denied 

them. And We gave Thamud . . . but they wronged her. And 

We send not the signs except as a warning. 

From the past to the

present 
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Verse 54: Your Lord (ْب͊ك˵مέ͉) is most knowing of you. If He wills, He will have mercy 

upon you; or if He wills, He will punish you. And We have not sent you, [O 

Muhammad], over them as a manager.  

Here the shift from addressing mankind (God’s servants) to Muhammad 
(PBUH) serves as a reminder that the Prophet will not be questioned for the actions 

of the people. He has neither the power to impose faith upon them, nor the ability 

to protect them against God’s will. His mission completed once he has preached 
God’s message. 
Verse 63: [Allah] said, "Go (ْه˴بΫْا), for whoever of them follows you (˴ت˴ب˶ع˴ك), indeed 

Hell will be the recompense of you (ْج˴ز˴اؤ˵ك˵م) - an ample recompense. 

In this verse Allah addresses Satan after he asked for a respite as to temp 

the children of Adam (PBUH). The shift here is in the last part of the verse when 

God speaks to Satan and those who follow him of the children of Adam together 

warning them that both of them will have the same punishment.  

c. Using a Noun Instead of a Pronoun 

This type of grammatical shifts is directly linked to the repetition of certain words 

within the same verse, when it is possible to use a reference or a substitution, 

instead. This type has the effect of enhancing the idea being exposed (verse 53); 

giving the noun used more weigh in the sentence (verse: 12, 20, 34 and 85), 

depicting one idea from different perspectives (verse 11), highlighting each 

instance of the noun used as absolute and independent and stressing the 

almightiness of God and his unlimited abilities (verse 108).  

Verse 11: And man supplicates for evil as he supplicates for good, and man is 

ever hasty. 

Verse 12: And We have made the night and day two signs, and We erased the sign 

of the night and made the sign of the day visible . . . 

Verse 20: To each [category] We extend - to these and to those - from the gift of 

your Lord. And never has the gift of your Lord been restricted. 

Verse 34: . . . And fulfill [every] commitment. Indeed, the commitment is ever 

[that about which one will be] questioned. 

Verse 53:  And tell My servants to say that which is best. Indeed, Satan induces 

[dissension] among them. Indeed Satan is ever, to mankind, a clear enemy. 

Verse 85: And they ask you, [O Muhammad], about the soul. Say, "The soul is of 

the affair of my Lord. And mankind have not been given of knowledge except a 

little." 

Verse 108: And they say, "Exalted is our Lord! Indeed, the promise of our Lord 

has been fulfilled." 

d. Shifts in Tense  

The Qur’an is known for an exceptional use of tenses, since they are not used only 

to fulfill their usual functions, but are generally manipulated to conform to the 

Qur’anic peculiarities. One of these oddments is the change of tense and mood 
within the same verse from the past to the imperfect (present), from the present to 

the past or from the indicative (IND) to the imperative mood (IMP). Before we 

proceed to analyze the shifts of tense in sũra 17, it is important to note that what is 

known as the imperfect (present tense) in Arabic is translated According to its 
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indicate those actions that could only be done by God Himself (verses: 01, 08, 12, 

17, 20, 33, 54, 55, 69 and 97). These sudden shifts refresh the mood and tone of 

the speech and make the reader/ listener feels “the true meaning of both the first 

person and plurality” (id).  
On the other hand, using the third person singular is often used to 

emphasize the idea of tawhῖ d (verses: 17 and 65), express worship (verses: 12- 

20) or prohibition of associating other gods with Allah (verse: 02). 

The cohesive effect of this type of iltifãt lie in the established and stable 

relationship between each pronoun and the rhetorical purpose it is used for each 

time there is a shift. 

b. Change in Addressee 

The Qur’an often speaks to various addresses within the same or adjunct verses, 

for various reasons. While some shifts in addressee are clear, others may go 

unobserved since no distinction is shown in English between singular, dual and 

plural second person pronouns, and there are no attached pronouns (ϙ, كم    . . . كما ,

etc). But, in our case we have depended both on the Arabic text and exegesis to 

uncover them as shown in the verses below:  

Verse 23: And your Lord ( ˴έب͊ك˴  ) has decreed that you not worship (ْواΪ˵˵أ˴ا͉ ت˴عْب) except 

Him, and to parents, good treatment. Whether one or both of them reach old age 

[while] with you (ϙ˴Ϊ˴ع˶ن) . . .  

 

In this verse the first and last pronouns are singular, while the middle one is plural. 

God shifts from addressing the Prophet (PBUH) to address humankind then, moves 

back to the Prophet (PBUH). 

Verse 24: And lower to them the wing of humility out of mercy and say, "My 

Lord, have mercy upon them as they brought me up [when I was] 

small."Verse 25: Your Lord (ْب͊ك˵مέ͉) is most knowing of what is within 

yourselves. If you should be righteous [in intention] - then indeed He is ever, 

to the often returning [to Him], Forgiving 

Verse 26: And give (˶آت) the relative his right, and [also] the poor and the 

traveler, and do not spend (έْά͋˴ا˴ ت˵ب) wastefully. 

These shifts continue to appear in this passage, where God addresses the 

 Prophet (PBUH) in some instances and the whole mankind in others: 

Verse 30: Indeed, your Lord (˴ب͉كέ˴) extends provision for whom He wills and 

restricts [it]. Indeed He is ever, concerning His servants, Acquainted and 

Seeing 

Verse 31: And do not kill (ْت˵ل˵واϘْ˴ا˴ ت) your children for fear of poverty. We 

provide for them and for you. Indeed, their killing is ever a great sin. 

Allah keeps addressing humanity in the next four verses and then moves again to 

the Prophet (PBUH) in verse 36: And do not pursue (˵فϘْ˴ا˴ ت) that of which you have 

no knowledge . . . 

In addition to the lexical meaning of this type of iltifãt, Arabic rhetoricians 

argue that it has the rhetorical effect of involving the second addressee or group of 

addressees in what has been requested of the first addressee, be it favorable or 

otherwise (Abdel Haleem 2011: 203).  
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a. Change in Person and Number:  

Table 01: Grammatical Person and Number Shifts in SI Translation of Sũrat 
Al-Isra’. 
Iltifãt Type 

Verse 01: Exalted is He who took His servant . . . We have 

blessed, to show him of Our Signs. Indeed He is the Hearing 

The Seeing  

From 3
rd

 singular to

1
st
 plural to 3

rd

singular. 

Verse 02: And We gave Moses the Scripture . . . you not take 

other than Me as Disposer of affairs.  

From plural  to 

singular 

Table18: Continued. 

Verse 08: . . . your Lord will have mercy on you. But if you 

return We will return. And We have made . . .  

From 3
rd

 singular 

to 1
st
 plural 

Verse 12: And We have made . . . from your Lord . . . We 

have set out in details 

From 1
st
 plural to

3
rd

 singular 

Verse 17: . . . We have destroyed . . . And sufficient is your 

Lord, concerning the sins of His servants . . .  

From 1
st
 plural to

3
rd

 singular 

Verse 20: To each We extend . . . the gift of your Lord . . .  From 1
st
 plural to 

3
rd

 singular
 

Verse 33: . . . Allah has forbidden . . . We have given . . .  From 3
rd

 singular 

to 1
st
 Plural

 

Verse 54: Your Lord is most Knowing of you. If He wills, He 

will . . . or if He wills, He will Punish you. And We have . . .  

From 3
rd

 Singular 

to 1
st
 plural 

Verse 55: And you Lord is most Knowing . . . And We have 

made . . . And to David We gave the book.  

From 3
rd

 singular 

to 1
st
 plural 

Verse 65: Indeed over My believing servants . . . And sufficient 

is you Lord . . .  

From 1
st
 to 3

rd
 

Verse 69: . . . He will not send you . . . Then you would not 

find for yourselves against Us an avenger  

From 3
rd

 singular 

to 1
st
 plural 

Verse 97: And whoever Allah guides . . . He sends astray . . . 

besides Him, and We will gather . . . We increase them . . . 

From 3
rd

 singular 

to 1
st
 plural

 

 

Abdel Haleem (2311) notes that the Qur’an revitalizes the grammatical forms and 
gives them more weight than they normally carry through the sudden shifts from 

one from to another.  

The table above shows that; there iltifãt in person is generally accompanied 

by a shift in number and most of the shifts are from the third person singular to the 

first person plural. This type, Addel Haleem (2011) argues, introduces two 

powerful elements; the first person itself “(which is more powerful than the third 
since it brings God Himself to speak), and secondly, the element of plurality which 

expresses more power than does the singular” (193).     

Indeed the pronouns related to first person (we, us and our) express the 

multiplicity of God’s powers and “recharges the concept of plural as a 
grammatical form with its full sense of majesty” (id). They are associated with 

preserving certain abilities to Allah alone showing His ultimate ability, and to 
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We have certainly seen the turning of your face, [O Muhammad], toward 

the heaven, and we will surely turn you to a qiblah with which you will be 

pleased. So turn your face toward al-Masjid al-Haram. And wherever you 

[believers] are, turn your faces toward it [in prayer]. Indeed, those who 

have been given the Scripture well know that it is the truth from their 

Lord. And Allah is not unaware of what they do.”  (Qur’an, 2: 133)             
 

Other occurrences are in: 13:37, 3:133, 6:144, 7:4…etc. 
d. Change in Verb Tense/Mood 

The Qur’an often shifts from one tense to the other to achieve a certain effect on 
the reader. For instance, a shift to the imperfect (present) tense serves a number of 

purposes, such as conjuring an important action into the mind as if it is happening 

in the present (33:10-11, 40:67), or because the second remarkable action 

continues to happen at the present (22:63, 22:65). Whereas, a shift to the perfect 

tense, makes the act appear as if it is already done, especially when referring to the 

hereafter as in the following example:“And [warn of] the Day when we will 

remove the mountains and you will see the earth prominent, and we ‘gathered’ 
them and not leave behind from them anyone”. In addition, a shift from the 

indicative to the imperative mood is very common in the Qur‘an, where a 
requested act is to be specified as in (2: 125): “And [mention] when we made the 

House a place of return for the people and [a place of] security. And take, [O 

believers], from the standing place of Abraham a place of prayer”. 
e. Using a Noun in the Place of a Pronoun 

Abdel Haleem (2011) maintains that this category is placed under what writers of 

balãgha call ‘the departure from what is normally expected’. It comprises using a 

noun instead of using a pronoun as in the following verse (2: 115): “And to Allah 

belongs the east and the west. So wherever you [might] turn, there is the Face of 

Allah. Indeed, Allah is all-Encompassing and knowing”. The expected in this verse 

is the use of the pronoun ‘his’ and he instead of repeating the word ‘Allah’. Abdel 
Haleem explains that repeating the word ‘Allah’ makes the matter “explicitly 

exclusive to Allah” and makes each statements “absolute, independent and 

quotable”(2011: 207). 

Qur’an has been proved to consist of a countless number of grammatical 
shifts. The latter have both rhetorical and cohesive functions. And although it is an 

Arabic-specific feature, it is relevant to the present study, since such aspect would 

affect any translation. In fact, it adds certain effect and requires the target language 

to be more flexible and adaptable to the Qur’anic features. 
Grammatical Shifts (Iltifãt) in Saheeh International Translation of Sũrat Al-
Isra’  
Like most chapters in the Qur’an, grammatical person shifts are remarkably used 
within the individual verse, coupled verses and a group of verses. In most of these 

cases, it is God who is involved in iltifãt.   
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Abbreviations: 
IMP: Imperative 

IND: Indicative 

PBUH: Peace Be Upon Him 

SI: Saheeh International 

Iltifãt: a Cohesive Device? 

Iltifãt or the grammatical shift has been called by the rhetoricians; shajãͻ at al-

ͻ arabiyya (the courage of the Arabic language) as it shows, in their opinion, the 

daring nature of the Arabic language. For them, it is peculiar to Arabic and it refers 

to the change of speech from one mode to another for the sake of variety and 

renewing the readers' interest. Lexically, the word iltifāt means ‘to turn/turn one’s 
face to’. In the same way the word is used to refer to turning from one form to the 
other in speech. The study of this phenomenon goes back to the works of Al-

ϽAskarῖ  (395/1005), Zamakhsharī (543/1134), Al-Farrã' (237/322); Abū 
Ͻ ubayda (210/825), Ibn Qutayba (276/889) and al-Mubar-rad (285/898) in Arabic 

rhetoric, in which the labels, definitions and classifications differ. Al-Zarkashῖ  

(794/1391) defines it as “…the change of speech from one mode to another, for the 

sake of freshness and variety for the listener, to renew his interest, and to keep his 

mind from boredom and frustration, through having one mode continuously at his 

ear”. He goes on to say that each of the pronouns, first, second and third has its 

appropriate context in which it is used, iltifāt is generally the “…transition from 
one of them to another after using the first. Sakkākī said it is either this or it is 
using one in a place where another ought to have been used” (Al-Zarkashῖ  cited 

in Abdel Haleem 2011: 190).  

Following and integrating various classifications, Abdel Haleem proposes 

six types of iltifāt, the present study will not investigate ‘shifts in case markers’, 
which is the fifth type, since it is not clearly discussed in literature and is often lost 

in translation. Therefore, only the followings will be taken into consideration: 

a. Change in Person: between first, second and third, which is sub-divided into 

six kinds: 

    (A). Transition from third to first person. It is the most common type in the 

Qur’an. Some instances of this type in the Qur’an are: 2:24, 23:54, 42: 16…etc 

    (b). from first to third person (2:5, 3:57, 4:30). 

    (c). from third to second person (1:5, 2:21, 10:3). 

    (d). from second to third person (2:54, 4:9, 10:22). 

    (e). from first to second person 

    (f). from second to third 

The last two types, Abdel Haleem notes, do not occur in the Qur‘an, therefore will 
not be analyzed. 

b. Change in Number: between singular, dual and plural (2:34, 20:37, 29:8, and 

100:11). 

c. Change in Addressee: sometimes various addressees within the same or 

adjacent verses are spoken in the sũra. That is turning from one direction/person to 

another. Sometimes, we find the first addressee addressed again with others when 

there is a request that applies to all of them. For example: 
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Transliteration Tables 

1. The Consonants  

 أ ب ت ث ج ح خ د ذ ر ز س ش ص ض ط ظ ع غ ف ق ك ل م ن ه و ي

y w h n m l K Q f gh ͻ ẓ ṭ ḍ ṣ sh s z r dh d kh ḥ j 

 

th 

 

T b ’ 

 

2. Vowels 

2.1. Short Vowels: 

Text VocalizedFully  Value Trans. Name 
 

˴ /a/ a fatḥ ah 
 

˵ /u/ u ḍ amma 
 

˶ /i/ i Kasrah 
 

 

2.2. Long Vowels:  

 

Text VocalizedFully  

 
Value Trans. Name 

 

 

 ˴ا
/aː / 

ā fatḥ ah ’alif 
 

 

 ˴ى
/aː / 

ā fatḥ ah ’alif maqṣ ūrah 
 

 

 ˵و
/uː / 

ū ḍ ammah wāw 
 

 

 ˶ي
/iː / 

ī kasrah yā’ 
 

 
 

http://en.wikipedia.org/wiki/Arabic_diacritics
http://en.wikipedia.org/wiki/Arabic_diacritics

