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Women have traditionally been deprived from not only the right of freedom of
expression, but also from the natural right to “exist” in a culturally male-
dominated space that considers women person& non grate. Today, women are
given the chance to “exist” and express themselves on virtual spaces thanks to
Internet without being physically present. The goal of this paper is to reveal the
extent to which the Algerian virtual scenery may reflect women’s presence and
semiotic attitudes as emancipatory acts. Hence, women’s public and visible
productions on an Algerian Facebook page have been observed and analyzed.
Unsurprisingly, the results demonstrate the significant extent to which women
have appropriated the virtual space as they are rejected in the physical one.
Furthermore, women seem strong-willed to exploit virtual spaces to change and
better their situation in real-life.
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1. Introduction

Women’s emancipation and involvement in the fight for their rights have gone
through several stages. From solidarity to activism, women have participated in this
“battle” using different “weapons” and strategies according to what their context
allows them to accomplish. Admittedly, women have been deprived for a month of
Sundays from not only the mere right of freedom of expression, but also from the
natural right to “exist” in a culturally male-dominated space that considers women
persona non grate.

In this day and age, women succeeded to gain some “battles” and to change
their situation concretely. As the world is changing and the notion of space is being
redefined, there is a transposition of this fight from physical to virtual spaces. More
and more women are aware of the impact that their presence and interaction on
virtual spaces might implicate as an asset for emancipation. Today, women have
started invading virtual spaces in order to change things in their physical space
especially that many scholars and international organisations are calling for women’s
emancipation through the use of Internet and information technologies.

2. Background of the Study

In 1995, the Platform for Action (1) adopted in the 4™ World Conference on
Women in Beijing called for the empowerment of women through enhancing their
skills, knowledge, access to and use of information technologies. It was a major
change in the strategy used for women’s emancipation. Its strategic objective was to
increase the participation and access of women to expression and decision-making in
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and through the media and new technologies of communication. Since then, women
have been encouraged to express themselves and to be active actors through the use
of technology and thus Internet.

Later in November 2001, the Action Plan of the United Nations Information
and Communication Technologies Task Force (2) aimed to “provide a platform to
analyze how programmes for promoting education, combating diseases, promoting
gender equality and the empowerment of women and those targeting youth, the
disabled and people living in poverty in general can be leveraged and enhanced with
ICT (Information and Communication Technology)”. In its declaration, the need to
incorporate a gender perspective in different areas is also acknowledged.

Conjointly, in its 47" session in 2003, the Commission on the Status of Women
(3) has straightforwardly concentrated on the issue of ICT and the empowerment of
women. It recognized the importance of the issue and states: “Participation and
access of women to the media, and information and communication technologies and
their impact on and use as an instrument for the advancement and empowerment of
women”.

Moreover, in its annual report of 2005, the United Nations Entity for Gender
Equality and the Empowerment of Women (4) argues that: “Access to Internet and
Technologies of Information can enable women and men to gain a stronger voice in
their communities, their Government and at the global level. ICT also offers women
flexibility in time and space and can be of particular value to women who face social
isolation, including many women in developing countries.” It is also stated that:
“Women are enjoying freedom of expression and privacy of communication to
oppose gender discrimination and to promote women’s human rights”. As one may
notice, it is commonly agreed upon the fact that ICT and Internet are being viewed as
an asset that may help women to voice their opinion and to contribute to changes not
only at the local level but also at the global one.

Connectedly, it is recognized that Internet offers women a secure space in
which they may not only “exist” without being discriminated but also express
themselves freely and without any social constraints. It is true that this space is virtual
and not tangible; however the repercussions that it might engender are strongly feared
and apprehended. The best example that can be cited is the “Arab Spring”; social
networks such as Facebook and Youtube have greatly contributed to mobilizing
people for protests in many countries as it was the case in Tunisia and Egypt. People
effectively used these virtual spaces as a tool to change their situation in the physical
space. The same strategy might be used by women; they can use virtual spaces to
change their situation in the physical ones. It is true that the physical and virtual
spaces are interconnected thanks to the fluid movement between the two spaces but
each one has its own particularities and characteristics.

The specificities of a virtual space for women are multiple. For Edwina Sandys
(5), virtual spaces help women “to overcome some socially constructed gender roles
and relationships”. For example, the fact of being physically absent for a woman may
push her ahead to do and say things that are not possible for her to do or say in a
physical space. This is more likely to happen in the Arab-Muslim contexts where the
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female presence is sometimes problematic. Also, being physically distant for women
is associated with body implication, which is an aspect proper to virtual spaces.

However, there are other facets which differentiate the two spaces. For
instance, there is no time constraint on a virtual space unlike the physical one.
Women can easily be on any virtual space at any time they want without any
constraints. Moreover, connecting or disconnecting on any virtual platform
repeatedly is not problematic as it might be the case entering and/or exiting from a
shop or a bank. On a virtual space, users may sign in and sign out as much and as
often as they want. Moreover, virtual spaces do not make of gender an obstacle to
enter some places as it is the case in the physical world. For example, there are no
websites made exclusively for women or for men. All users are treated equally
regardless of their gender.

Undeniably, the notion of virtuality seems to make of Internet spaces
favourable spaces for women’s involvement in different domains especially in the
MENA regions where traditional gender roles are still omni-present viewing
women’s space being home and no-where else.

3. Aim of the study

The present paper aims to focus on the Algerian virtual scenery for the sake of
being aware of the extent to which women’s emancipation could be portrayed on the
Algerian virtual linguistic landscape and how it is depicted. This would allow having
an idea on women’s role in this ‘unreal’ space which gives them more opportunities
than the real space. This study relies on a virtual linguistic landscape analysis which
seeks to reveal the undertones of public discourses. This method tries to reproduce
the linguistic landscape approach used in the analysis of public discourses in the city
space. The objective behind the selection of this methodology is to shed light on
different women’s linguistic behaviours that are visible on the virtual scenery. Thus,
it is important to consider public linguistic behaviours as they form the visible aspect
of the virtual scenery. Besides, the goal of this study is to try to discern whether the
particularity and the characteristics of the virtual space encourage women to overtly
express themselves in an emancipated manner.

4. Methodology

This work focuses on social network interaction, bottom-up communication,
given its importance compared to websites where the social interaction is not
significant. The most popular social network in Algeria is Facebook according to
statistics provided by Socialbakers (6) in 2015. The following statistics show the
significance of Facebook in Algeria.
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Algerian Facebook Active Members Gender Repartition of the Algerian

8000000 Facebook Users 2014
6000000 —
4000000 — R
2000000 — H i Females
0 | | .‘ .( d Males
2010 2014 4 Years ‘\—/
b Active members 827960 6800000 722%

It is noticeable that the number of users has irreversibly increased in four years
only. This has made of this social network the first and most popular one in Algeria.
The gender repartition clearly indicates that there is a male domination. In 2010, 70%
of the users were male users and 30% female users. However in 2014, the female
number of users has increased, the 32% of female users are much more active than
the male users.

The methodology used in this work is inspired from Dejan Ivkovic (7) model
in which he analysed language attitudes on data taken from another significant social
network. Ivkovic analysed the public comments made on YouTube pages featuring
videos uploads of songs performed in the Eurovision Song Contest. The selected
comments for his analysis were the ones that appear at a first sight in the comments
section. Thus, the number of the analysed comments varies according to the length of
the comments in the same section. The choice of considering the perceptible
comments only is a way to transpose the technique used in the analysis of the
linguistic landscape of a city space.

In the present paper, the same approach is followed for the same reasons.
However, a translation for every comment had to be done by the authors as most of
the posts are written in French or Arabic. The analysis concerns female comments on
public posts in a more than 267 000 followers Algerian page named ‘envoyés-
spéciaux- algériens’. Not all posts have been taken into account, only public posts
that have been posted in the period between February and September 2015, and that
were commented by at least 50% by females. Thus, five posts have been considered
for the selection of the comments that are analysed. On the other hand, the number of
the analysed comments depends on their visibility and their length in the comment
section. Consequently, this number varies from one post to another.

The analysis of these comments is descriptive and interpretative at the same
time. It follows computer-mediated-communication discourse analysis as it relies on
screen shoots for data collection. Besides, the choice of considering female public
and visible comments is directly linked to the methodological model followed.
Ivkovic’s model (2013) derives from the linguistic landscape analysis approaches in
which public discourse in the city space is taken into account since it is full of
indications related to language. In this particular case, analysing comments would be
informative about many issues including females’ freedom of expression and its
performance on a virtual space.
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5. Segmentation of findings

After data analysis, female discourse has been classified into three segments that
divide gender linguistic norms into the following categories; social norms of gender,
against social norms of gender, and the opposite of social norms of gender.
1. Social norms of gender: it has been noticed that some women are reproducing the
same stereotypical attitudes about them. As in the Difference and Deficit Theories
advocated by Lakoff (8), women express themselves politely, in a correct language,
and there is solidarity between women.
2. Against social norms of gender: it has been noticed that some women do not
reproduce the commonly gender roles. In their comments, they express themselves
strongly and firmly, they dare to diverge and to express their point of view, and to
contradict others.
3. Opposite of social norms of gender: it has been noticed that some women not only
do not reproduce the stereotypical model but do exactly the opposite by eradicating
the stereotypes. In their comments, they express themselves vulgarly and dare to use
swear words publicly without any complex. They show a persistent behaviour and
they are submissive unlike what has been reported in the Different, Deficit and
Dominance Theories.
6. Findings and interpretation

The following examples will show that the three behaviours are present in the
posts in which there are more than 50% of female comments. Screen shoots of the
most pertinent comments have been considered. They have been classified according
to which segment
they belong to.

Figure 01: The

result of a survey
about women being
beaten by their
husbands.

J'aime | Commenter

Envoyés Spéciaux Algériens De - Photos de Envoyés
#Enguéte/Selon 59% des algériennes, I'homme a “le droit de frapper ou de battre” sa Spéciaux Algériens dans
femme Photos du journal

. i a3 Public
L'Algérie de 2015 I Dans les zones rurales, jusqu'a 66% des femmes acceptent guslles @

soient violentées.. Tous les chiffres de cette incroyable enguéte sur: . i
hitp:iibit.Iy/1L2S8gq Cuvrir la visionneuse de
photos

Télécharger
This post reveals the results of a survey made in Algeria, in which 59% of the
female respondents stated that the husband has the right to beat his wife, and 66% of
women in the rural areas accept to be abused. “No to harassment” is written in Arabic
on the picture. In this post, there have been three kinds of women’s comments.
6. 1.1 Social norms of gender: women expressing themselves politely

J'aime - Commenter - Partager - 11

104



Sofia Ouali vous &tes sur que ce sont des femmes qu'on a interrogé??je
sUis choguéelil
J'aime - Répondre - g5 16

Translation: Are you sure that women have been asked? I am chocked!

- Imene Djema C'est honteux gu'une femme peut dire des choses pareil ¢'est
Fﬂ trés dégradent pour la femme en générale

J'aime - Répondre
Translation: It is shameful that a woman says this kind of things, it’s downgrading for
women in general.

As one may notice, in this kind of comments, even if they do not agree with
what has been reported, they express themselves politely. This can be related to what
Jessperson (9) and Lakoff (7) have argued about women’s language being polite. It is
clear that the social norms of gender related to this kind of comments are not
challenged, they are reproduced.

6.1.2 Against social norms of gender: women expressing themselves strongly &
women’s solidarity

Soumeya Bagdz Mous on s’habille librement, on sort librement, et nos mari

nos fréres (les HOMMES de notre famille) ne draguent pas les filles ou les

femmes ou encore les épouses des autres, par contre, celui gui ne laisse

pas sa soeur et sa femme sortir de maison et lui met une burka

complétement fermée c'est lui qui harcéle les soeurs et les filles des autres
pcq il est frustré tout simplement.

Ps: je ne parle pas des femmes voilées en hidjeb char3i propre et beau,
chaqu'un est libre .

J'aime - Répondre - g5 10

Translation: we, we dress freely, we go out freely, and our husband and brothers (the
MEN of our family) don’t approach the girls or the women or the wives of others,
however, those who don’t let their wives and sisters go out and put burqa completely
closed, it’s them who harass the sisters and the wives of others because they are
frustrated simply. Note: I am not talking about women who wear the proper veil,
clean and beautiful, everyone is free.

Sarah Scott Ces femmes qui acceptent ceci doivent se faire traiter d'abord
chez un psy
J'aime - Répondre

Translation: Those women who accept this should rather see a psychologist

Hanane Chemani Ismaili Il est plus difficile de se libérer guand on
ne 53is meme pas qu'on ast esclave .

J'aime - Répondre - g5 4
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Translation: it’s even harder to liberate when one doesn’t know that one is slave.

Soumeya Bagoz Faut voir I'avis des 49% alors I

Si un homme essaye de me tabasser je le brule vivant, 8'il m'harcéle dehors
je l'écrase avec ma voiture et je continue, aucune tolérance . Y'a des
fammes et il y'a des FEMMES .

J'aime - Répondre - g5 9

Lila Mokri Avec vous @Snumeya (=2 Je suis LES FEMMES maoi F&
et pour finir “Je brile son coeur” cnmme je I'ai d&ja fais d'ailleurs |_=__:_

J'aime - Répondre

Translation: Then we need to check the opinion of the 49%! If a man tries to beat me,
I will burn him alive, if he harasses me out, I crush him with my car and move on, no
tolerance, there are women and WOMEN.

[ am with you Soumeya, I am WOMEN, and to end, I will burn his heart, as I already
did.

In this kind of comments, the reactions are rather strong and daring. Women
here, and in many other comments, are against what is traditionally attributed to
women’s language. They reject firmly what has been reported and they say it clearly
without any shame or embarrassment. They also refer to themselves as being
different from those women who accept violence. Moreover, they show solidarity and
agree to have a common behavior that will distinguish them from other women.

? ‘ Figure 02: A controversial picture
taken in a shop in Algiers.
Translation: Unveiled women are
kindly asked to not tarry in the
shop because it’s our livelihood,
thanks.

This controversial picture was taken in a shop in Algiers. In this post, women,
as they are the most concerned ones, reacted much more than men. Their reactions
were different according to many parameters. Women felt discriminated and did not
hide their displeasure. The following comments are the most representative of the
three segments selected.

6.2.1 Social norms of gender: women expressing themselves politely

Meriem Aoune Chrol rana dakhlin lel jama3 et ben lah ysahal alih on
4 achetera ailleur

J'aime - Répondre - g 1

Translation: It’s just as we are entering the Mosque, so, God may help him, we will
buy elsewhere.

'_' “ Rawya Nihal persnnnes n'a =] drnit de juger ce n'est pas parcequ'une
4

J'aime - Répondre



Translation: None has the right to judge, not because a woman is unveiled means that
she has no value, and verse versa.

Comments like this on this post are rare. However, they exist to show that
some women keep using a polite language unlike the majority of them. Even if these
women feel being discriminated, they keep using the normative form of language. It
is true that they do not agree or support this kind of behaviour, but stil; their reaction
does not challenge the stereotypical gender norms.

6.2.2 Against social norms of gender: women expressing themselves strongly &
women’ solidarity

Soraya Sofi Dans ce pays hypocrite d’hypocrites il suffit de mettre le hijeb
et |a barbe pour faire ce qu'on veut . voler, mentir, caorrompre, forniquer
...C'est permis tant que ¢a ne se voit pas.. juste une précision yakhi vous
saver que Dieu voit tout?

J'aime - Répondre - g5 4

Translation: In this hypocrite country of hypocrites, one just needs to wear the veil
and to have a beard to do anything... stealing, lying, corrupt, fornicate... it’s allowed
as long as it’s not visible... just a precision, I suppose you know that God sees
everything?

.ﬂﬂ Narcy Mhtr Vous aimerez bien les hypocrites celles qui sont voilées et qui

Y j partent des strings et la jellaba moulante.
Etre musulman c'est dans le coeur.

J'aime - Répondre
Translation: You rather love the hypocrites, those who wear the veil and wear a string
and a slinky jelaba. Being a Muslim is in the heart.

Keltoum Meziane Ah mon dieu, c'est grave que de telles personnes

idioties pareilles je suis offusquée
J'aime - Bépondre - g% 1

Translation: Ah my God! It’s serious that such people might exist!! Livelihood comes
thanks to honesty and a good heart, and not via these stupidities, I feel offended.

Imen Meg je porte le hijeb mais je ne mettrai jamais mon pied chez vous
=4 bande de cons
J'aime - Répondre - g5 3

Translation: I wear the veil but I will never set foot in your store, bunch of berks.

In comments like these, women are challenging the social gender norms by
expressing themselves strongly and by daring to use insulting words and expressions.
Moreover, one can notice that there is solidarity between them, even if they do not
know each other. This kind of linguistic behaviour is rarely applicable in a physical
space as it is against the gender normes.
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6.3.1 Opposite of social norms of gender: women expressing themselves vulgarly

& persistently

™8 Rana Ranita encore un ejaculateur precosse meskin , se mettre dans tout
ces etatts rien qu'a la vue d'une chevelure

J'aime - Répondre - ¢ 1 - 25 mai, 18:2

Translation: Again a poor premature ejaculator becoming very excited by seeing hair.

Kahina Bourenane Putain de merd
J'aime - Répondre - 22 mai, 13:50

Translation: Holy shit
| 7E Mouma Pfffif minable et pauwe malheureux

J'aime - Répondre - 22 mai, 15:24

Translation: pff pathetic, poor miserable.

__;l Saphia Titoum Perso j'achéte jamais chez eux par principe, bandes de
" pedos zoophiles il faut les I:u:n,-ccutter
J'aime - Répondre - 22 ma 545

Translation: I, personally, never buy from them, group of pedo-zoophiles, we have to

boycott them.

ﬂ Mira Mima ¢'est un Himar,
J'aime - Répondre - 24 mai, 13:52
Translation: He is a donkey.

YaSsmiine HM allez se faire foutre ()

L % J'aime - Répondre - g% 2 - 22 mai, 17:04
. Mira Mi Bande de pervers | Tfou alikom |a saleté du monde c'est bien vous

J'aime - Répondre - g% 3 - 22 mai, 13:09

Translation: Go to hell.

== Hamida Saadoudi Bande de frustrés et hypocrites I Jetkom ghir 3la lemra
yaw tefhalou ghir fina!l Allez demander votre due 3 I'8tat, allez travailler et
respecter les autres sa sera déja un bon commencement ! Galek rassoul il
a dit oui on le sait mais le jour ou les hommes auront un atome de sagesse
du Prophéte SAAWS Iﬁ.lgerle ira mieux |

J'aime - Répondre - 22 mai, 14:0€

Translation: Band of
perverts! Shame on
you, the dirtiness of
the world it’s you...

Translation: Band of frustrated and hypocrites! You only downgrade women! Go and
dare te challenge the politics, go to work and respect others, it’s already a start, they
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say the Prophet just said, we know, but the day men will have the Prophet’s (PBUH)
wisdom, Algeria will go better.

These kinds of comments are the most frequent in this post. As one may notice,
women are using swear words and vulgar expressions that are not supposed to be part
of their ‘repertoire’. Women are not only disrespecting the social norms of gender but
also challenging men and showing a great sense of rebellion and persistence. What
has been written by women in these comments is definitely the opposite of the
traditional and conventional women’s language. Being vulgar and persistent has
traditionally never been considered as a behaviour that can be adopted by women.
Yet, most of the female comments on this post are vulgar and insulting. Obviously,
women are freely expressing themselves because of the context. All this would hardly
happen in a physical context.

-Envoyéssl}éciauxﬁmériens Flgure 03: Al’l aI'tICIe about a
scandalous news

Une etudiante empeéchée de passer un examen a cause de sa robe « trop
courte »

Translation: A female-student
prevented from sitting for the
exam because of her skirt
considered too short.

Une etudiante empéchée de passer un examen a cause

de sa robe « trop courte » This incident has generated

Alors gu'en France ce sont les robes trop longues qui semblent posar probléme

en Algérie ¢ est l'inverse | Une étudiante d'Oran qui est venue passer a lot Of reactions on Intemet and

even on the traditional media. Not
only feminists or women have
reacted to this event, but also men did so by being involved in the debate. However,
the reactions were different.

6.3.2 Social norms of gender: women expressing themselves politely:

Remarkably, when classifying the most pertinent comments according to what
they express, it has been noticed that there was no single comment on which women
are reproducing the traditional gender norm. Not a single comment on which women
are submissive and polite in what they are expressing. This clearly reflects the extent
to which women were seriously affected by this event as they feel concerned.

6.3.3 Opposite of social norms of gender; women expressing themselves
vulgarly& women’s solidarity:
E ?easn:t:ﬁasnr'rit:nenclure un ejalculateur precosse meskin , se mettre dans tout Translation: Again
gu'a la vue d'une chevelure
J'aime - Répondre - g% 1 - 25 mai, 18:27 a poor premature
ejaculator becoming
very excited by seeing hair.

o Radia Ouakli Cheddadi Elle aurai du lui montrer ses fesses etlail [ aurai
' laisser rentrer ... ptit batard

J'aime - Répondre - &% 1 - 11 mai, 06:41



Translation: She should’ve showed him her ass, then he would’ve let her enter
..little bastard.

Nawel Haddadi Je m'adresse & ceux qui croient avoir le droit sur monde

f&éminin : alors dites moi ,Qui ¢'est qui vous donne le droit de dire aux femmes
de porter ¢a ou ¢a ? Chacun sa tombe bande d'obsédé . Occupez vous plutdt
de votre allure et de votre petite cervelle those who think they have

Jaime - Répondre -7 5 - 10 mai, 19:46 rights on the female world:

Translation: I am addressing

tell me, who gave you the
right to tell women what to wear? Everyone has his own tomb band of obsessed, you
better care for your

Nes CH Bonjour je suis avocate et je souhaite aider cette femme pour son look and small
affaire , merci de bien vouloir me communiguer Son nUMerao . brain.

J'aime - Répondre - ¢ 1 - 10 mai, 13:40

Translation: Hello, I’'m a lawyer and I would like to help this woman 1n this affair.
Please send me her number.

Sirine moi & sa place j aurais passé mon examen de force et j aurais
o tenu téte & cet agent | de quoi il s méle et de quel droit {{mé&me si je n aime
pas les jupes courtes lol
J'aime - Répondre - 11 mai, 21:53
Translation: If I were her, [ would’ve forcefully sat for my exam and [ would’ve
argued with this guard... who gave him the right? (Even if I don’t like miniskirts).

All comments on this post are rude and, sometimes, impolite. Women have
massively and strongly reacted to this event by condemning what happened to the
woman in question. Their reaction is very challenging with regard the social norms of
gender roles, as they do not reproduce the stereotypical model of submissive women
who do not dare giving their opinion in a free way.

Their linguistic behaviour also does not fit the prototype attributed to women in
society. Moreover, what is interesting about this event is that it has created a very big
movement of solidarity between women. In many comments, a lot of women in high
positions proposed to help this woman. Connectedly, as a concrete feedback to this
event, a Facebook page has been created by solidarity in order to gather women and
to mobilise them to reject the idea of being submissive.

Figure 04: Women’s solidarity
Translation: My dignity is not
in the length of my skirt.

dignité Iﬁs‘l pas dans la

s I, Iongueur dema ;upe !

Journal

Furthermore, as an act of not
only solidarity but also
empowerment and liberation,

A propos Pholos Mantions J'aime Vidéos

9 472 personnes aimenta Message sur le mur Photo / Vidéo
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women started posting on this page and on their profiles pictures of their legs as it is
illustrated on the following picture.

Women’s mobilisation on social media during this incident was so active until
the Rector of the University apologized to the lady on a TV show. This massive
mobilisation of women could be seen as an indicator of the power of social media.
However, what is mere noteworthy here is the way this virtual deployment succeeded
to break and challenge the traditional social norms of gender. This happened not only
via women’s strong and free self-expression on Facebook pages, but also through the
involvement of their body pictures as a challenging act of solidarity. It is important to
note the unconventionality and innovativeness of such an act in the Algerian context
where female body pictures are sometimes taboo.

P

Yy A

Figure 05: The other reaction of veiled women
s, Translation: Be a man and don’t let your women

s EIE S
Btk

go out with a disgraceful outfit

Simultaneously, a counter-attack and a
counter-discourse have invaded the social media
as a reaction by conservatives against those who
som— noe.. showed solidarity with the woman in question.
B e s waiie In fact, the impact of women’s solidarity was so
—“*— important that women who do not agree to see
other women wearing miniskirts launched the so-called “anti-skirt campaign”.
Indeed, a lot of women started to post pictures of their Hijab asking for men
involvement in women’s dressing. As a reaction to this, women expressed themselves
in different ways and manners. The following examples illustrate the diversity in
women’s opinion on this issue.
6.4.1 Social norms of gender: women expressing themselves politely:

Jaime | Commenter
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Soumya Belhadi J'ai envie de dire c'est pas une question de Rdjoulia
comme vous I'entendez I mais juste une question personnelle qui
concerne que la personne et Dieu et c'est & lui de juger (SCUBHANDL)
laccord du pardon ou pas...et vous serez juger a votre tour comme ceux qui
ne portent pas de jupe longue ou de foulard, peut étre pas pour votre
habillement mais pour votre comportement alors tenez vos langues et

restez simple, humble et ayez le comportement d'un bon musulman (celui Translation: I want to
qui mest pas sensé s'occuper de I_a vie des autres) et invitez les gents 3 se say that it is not a
retourner vers DIEU sans les traites de non RDJOULIA par ce que vous .

avez plus de ITHM qu'autre chose. questlon of manhood
J'aime - Répondre like you say, but a

personal question that
concerns only the person and God will judge...He forgives or not... and you will be
judged as well like those who don’t wear long skirts or the veil, maybe not for your
dressing but for your attitudes so keep quiet, simple and humble, and adopt the
behaviour of a good Muslim (the one who is not supposed to care about other
people’s live) and invite people to the straightway of God without treating them of
non-virile because you’ll get a bad act simply.

frompeuses, que ce soit pour celles qui portes une longue jupe ou une
courte.

J'aime - Repondre Translation:

Dressing doesn’t

make the monk, and appearances are often deceiving, be it for someone wearing a
long or a mini skirt.

rq Soni Ha L'habille ne fais pas le moines, et les apparences sont sauvant

Amelou Amelou chacun estlibre de s'habiller comme ¢a lui chante...c'est
juste respecter les lieux . &cole université mosguée administration
institution ¢a prend une tenue descente...le reste chacun fait ce guil veut...

J'aime - Répondre Translation:
Everyone is free to dress the way s/he likes...just respect places like schools,
universities, Mosques, administrations and institutions which require a decent outfit...
for the rest everyone is free.

Although some women do not agree with the content of this post, they
express themselves politely and try to explain their point of view without being
disrespectful to those women. However, this kind of reaction is not the dominant one;
very few comments were expressed politely.

6.4.2 Against social norms of gender: women expressing themselves strongly

__"" Assia Hallill ny a que la femme qui derange bande d'obsedes les voleurs
L= lestueurs les violeurs ceux la ne vous derangent pas plus qu'une paire de
jambes sous une petite jupe que chacun commande chez |ui et pas chez
les autres . Translation: Only

J'aime - Répondre women disturb you,
band of obsessed,
thieves, killers and rapists
cause you no bother you as Safia Bacha On est pas en arrabie saoudite on est des femmes libre on s

. soe 1 - e Nabille comme on veut
women’s legs in a miniskirt, o :
J'aime - Repondre
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everyone should care about his own business and about other’s business.

Translation: We are not in Saudi Arabia, we are free women, we dress as we wish.

Khadidja Kaddach Pourquoi pas une compagne anti connard qui disent
des vulgarité a des filles des jeunes filles et méme a des femmes mariées
trouvez vous sa normal et puis d'aprés wach rana nchofo ya des filles li
méme le hijab khasrouh b leur comportement et ce gu'elle fon donc arréte

svp vous me degolite Translation: Why not
J'aime - Répondre - g 2 an anti-assholes
campaign, who are vulgar to girls, young girls and even married women, do you find
this normal? From what we see, some girls made of the Hijab a ridiculous outfit

. B, L because of their
. Ratiba Kerbache Cette "chiffonisee "n'a apparemment rien a faire dans sa

vie pour écrire des mots aux hommes :ya |li mghati mine barra wache halék behav10urs, SO StOp
mine éldakhél it please you disgust
J'aime - Répondre - 5 6 me.

Translation: This chiffonier woman has apparently nothing to do in her life to go to
write to men: beautiful from the outside, could be ugly from the inside.

Many comments are written in the same tone. Women are expressing
themselves very strongly and firmly against this anti-miniskirt campaign. Even if it is
against other women, they show their disagreement and do not allow other women
dominate the floor and impose their way of thinking. This determination and
divergence of viewing things is not commonly seen as conventional or proper to
women’s relationship, as women are traditionally seen as solidarity seekers.

6.4.3 Against social norms of gender: women expressing themselves strongly:

I Lina Laddada Kan radjel ? Vous vous foutez de notre gueule 7 Etre un
homme c'est ne pas laisser les meufs de ta famille sortir en jupe 7 Bordel,
l=s meufs de ta famille ce sont des humains vaccinés et indépendants, elles
font ce qui leur plait ou nta wesh dekhlek ? Putain de merde radjel ta3 sah

au lieu mayeltha bellebsa ta3 lebnat yeltha brayto ou khedemto, chazb .
dfayah Translation: Be a

J'aime - Répondre - g% 2 man? Are you

kidding us? Being a

man is about not letting the girls of the family going out wearing skirts? Hell, girls of

your family are humans vaccinated and independent; they do what they want and

you, what is it for you? Fuck off, real men should instead care about their studies and
work, poor people.

| AdiDa Dida Toutes les trainées portent le hijab les filles en jupes sont plus
propres )
J'aime - Répondre - ¢5 4 Translation: All the

bitches wear the veil,
girls wearing skirts are cleaner.
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J'aime - Répondre Translation: poor
asshole, slave
without knowing it,
nonexistent shadow in the m Djamila Samia Briki Mais gu'est ce qu'on s'en fou de leurs avis lol je met ce

. . . que je veux robe longue courte pentalon jupe...et les autres je les emmerde
society, voiceless with no o

opinion, poor you, slave, you J'aime - Répondre - g5 13
are a slave and you will always

be so.

Translation: We don’t care about their lives, I dress the way I like, long or mini skirt,

Mouna Byc Nta koun rajel et texcite pas sur un bout de jambe espéce de
frustré (z2) .
J'aime - Répondre - g% 2 Translation: You

should be a man and

don’t be excited when you see : . L
Jasmine Belayel premiere victime: la femme. Dans ce pays de merde, elle

a piece of legS, band of porte une jupe, une robe, un pantalon, hidjab..._peu importe elle est
frustrated. toujours agressée par les pervers frustrés et sauvages. Alors SVF on
connait vos histoires

J'aime - Répondre - g% 1

Translation: First victim: the woman, in this fucking country, whether she wears a
skirt, a dress, a pant or a Hijab, anyway, she’s always attacked by the frustrated
perverts and savages. So please we know your stories.

i Khadidja Flahi Cherchali D'accord elle sort avec |2 hidjeb et aprés elle fait
quoi elle a le droit de faire la pute .connard vas! W

J'aime - Répondre

| Lamia Chouchane Boukabene Achetes toi un d_éu frustré de |a vie .._.c sure
!/ tmoche occuped toi d aller te nettoyer @ -/ (T

J'aime - Répondre

Translation:  Okay,
she goes out wearing
the Hijab, and then what she will do? She has the right to do the bitch! Assholes! —
Go and buy a deodorant poor frustrated with life, For sure you are ugly, go and clean
yourself.

Seemingly, the majority of the female comments were written in a vulgar
way. Counter-attacks were rude and far from reproducing the stereotypical female
linguistic attitudes. From swear words to ironic expressions, women are linguistically
behaving in the opposite direction of what the social norms of gender dictates. This
clearly indicates the extent to which women feel free and emancipated in such a
context.

7. Conclusion
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According to the data analysis and interpretation, one can argue that some
Algerian virtual spaces might be considered as favourable and fertile spaces for
women’s emancipation. This is due to the nature of the context; a virtual context in
which women feel safe and free because of its characteristics. Also, women dare do
and say things that are impossible for them to do and say in a physical space because
of many obstacles that are proper to this context and not to the virtual one. Moreover,
if some women are not activists or feminists in the physical space, they might become
for a moment activists or feminists thanks to the virtuality of the context and the
facilities it gives to women’s reaction. That is to say, an ordinary woman is more
likely to express herself and to show solidarity for a given event on a virtual space
than in a physical space because of the barriers that are imposed on her in the latter.

Importantly, the socially constructed gender roles and relationships are often
challenged on some Algerian virtual spaces. As it has been noticed, women not only
“exist” and express themselves without any constraint, but they dare to do it strongly
and sometimes vulgarly. It is true that being wvulgar is not necessarily an
emancipatory act. However, what is interesting is the fact that women dare confront
and change ‘the taken for granted’ and stereotypical representations about women’s
language and behaviour. Such an action is not frequent in physical spaces, but on
virtual spaces women express themselves freely without thinking of being judged by
society; that is a start for women’s emancipation and empowerment.

It 1s also noteworthy that the study revealed that whether they agreed or
disagreed with the content of the posts or with other women’s comments, women
reacted freely and wrote exactly what they think. This is the accurate act of
emancipation; it is to express oneself without considering the socially constructed
gender norms and attitudes dictated and imposed to women mainly, as it is reported
in the gender theories in which women’s language is described as polite and
respectful in whatever context. Consequently, one can consider Algerian virtual space
as a fertile space for women’s emancipation and empowerment.

The exploitation of virtual spaces might be fruitful for women willing
transposing change from the virtual to the physical context. The examples are many
where virtual spaces have helped in changing the situation in physical spaces. With
all the transformations that we witness in our current times, the fight now for
women’s rights and empowerment is taking place on virtual spaces more than in
physical ones. Women should be aware of this reality if they desire bringing drastic
changes in their contexts. However, this can only be achieved through educated
women who are aware of the importance of education in the use of technologies and
in life in general.
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